Abstract: Feminist postcolonial authors criticised the tendency of mainstream western feminism to represent 'third world' women as necessarily less emancipated than western women and to describe their cultural practices in an othering way, without holding their own culture up to the same scrutiny. From this idea stems a paternalistic and patronising attitude that locates western women in a "position to liberate their less fortunate sisters, especially those in the 'Third World'". (hooks, 2000: 45). In light of these reflections, this article investigates to what extent selected women's intercultural associations in Italy have been able to counter dominant discourses that see migrant women as necessarily needy and deprived or as a sign of cultural difference. The research confronts the associations' mission statements with the practices and relationships that emerged from the interviews. It focuses first on power sharing within the associations and the relevance of patronizing attitudes on the part of Italian-born women. Secondly the article explores how associations addressed the notion of cultural difference by focusing on the specific issues of Islamic veiling practices and female genital mutilations. Finally it investigates the possible value of crosscultural comparisons on practices detrimental to women in the promotion of intercultural feminist practices. 
Introductory remarks
Postcolonial feminism has criticised the notion of global sisterhood, elaborated by second-wave feminism, stating that this notion was in reality premised only on the lives of white, western, middle class women, while not taking into account the racial discrimination suffered by third world, black and ethnic minority women, as well as the role played by white women in its perpetuation. (Mohanty, 1984 (Mohanty, , 2003 Spivak, 1993; Ang, 1995; hooks, 2000; Ahmed, 2000) . Feminist postcolonial authors criticised the tendency of mainstream western feminism to represent third world women as a homogeneous category and as necessarily less emancipated than western women. (Mohanty, 1984) . From '". (hooks, 2000: 45) .
Notwithstanding this critique, some feminist postcolonial scholars (Yuval Davis, 1997 Davis, , 2006 Brah, 1996; Mohanty, 2003; Ahmed, 2000) 
The Italian migration context
Before addressing these issues, of the total population).
Migrant women are still mostly 2 This term, which literally means "the one who looks after", carries a derogatory connotation, which reflects a negative attitude both towards old people and migrants. The term has been criticised by migrant organisations but is commonly used.
3 However, it must be noted that recent scholarship has questioned the presence of a homogenous southern European model of migration, arguing for the existence of important differences among southern European countries and significant similarities between the north and employed in low paid and low skilled sectors, in particular in domestic and care work, even when they are highly educated. Moreover, their situation has been described as a "frozen professional destiny" (Campani & Chiappelli, 2014) inasmuch as this is not a temporary occupation leading to more qualified jobs, but tends to become a permanent (Pojmann, 2006: 162) Based on these conclusions, my study analyses the extent to which these associations have been able to provide a space to build feminist intercultural practices that avoid patronising and othering attitudes on the part of Italianborn women.
Focus and Methodology
This study is based on my Ph.D thesis in women's studies on feminist intercultural practices in Italy (Bernacchi, 2014 Yvonne, when referring to their work, also underlined the need to go beyond any judgemental attitude based on ethnicity and nationality, and said:
As soon as we enter Nosotras we leave outside, not only the prejudices, but also any attempt to judge the other […] We set those to zero. A Somali is equal to a Tunisian, she's equal to an Italian, an English woman or French woman, to an Albanian or Romanian. I think that this is the basis that enables us to work together. It's that nobody feels superior or inferior to others. From that point of view we are able to On the contrary, in other cases migrant women have complained that their skills were not recognised and that they were always seen as living in a fragile situation. For instance, Gloria reported:
In fact, one of the claims when speaking about 'native' and migrant women was that it was hard to say "we do not talk about this division, we talk about women in general". To speak of women in general means, in practice, to give the possibility to migrant women of being realised. There are a few problems with this. Although she also added that if you ask Italian-born women they will tell you that they have learnt something, she believes that this only concerns minor issues. In relation to this point, whiteness studies have largely shown how being white functions as an invisible marker of privilege and the norm against which all other people are called to confront themselves (McIntosh, 1988 (McIntosh, , 1990  Frankenberg, 1993a Frankenberg, , 1993b ).
Rich in particular refers to the concept of "white solipsism", that she defines as: [...] not the consciously held belief that one race is inherently superior to all the others, but a tunnel-vision which simply does not see nonwhite experience or existence as precious or significant, unless in spasmodic, impotent guiltreflexes, which have little or no long-term, continuing momentum or political usefulness. (Rich, 1979: 306) This aspect is also reflected in power sharing within the associations. In relation to this point, some associations have adopted so-called "positive 
Muslim veiled women as the embodiment of cultural difference?
The issue of the Islamic headscarf has been made to symbolise one of the most evident representation of cultural difference. Postcolonial scholars (Fanon, 1965; Yeğenoğlu, 1998; Lewis, 2004) We had a discussion group among the women ... where we also discussed genital mutilation and there were some women, the feminists from '68 in fact The violence on the body of women, who suffer genital alterations compares to the suffering and violence that western women seem to suffer after voluntarily surgery ... "ah, but you can choose the surgery" … "yes, of course you can choose the surgery, however, the fact is that a woman always feels inadequate ... so find a woman who does not say something like, "ah I would like to be like that" [...] Why do we have infibulation? It is because there is a culture that says a woman should not have sex before marriage. It is something to do with men, a woman must be beautiful; it is always something to do with men, anyway [...] everything that you do is related to giving pleasure to men or pleasing the world or earning money from women. (Karen, MW, Subsaharian Africa) As 
